reliable and supported by a preponderance of evidence, it is color coded red; if the information is probably reliable and fits well with other evidence that is verifiable, it is color coded pink; if the information is possible but unreliable and lacks supporting evidence, it is color coded gray [this is a tricky category because it can also mean an average vote]; if the information is improbable and does not fit verifiable evidence or is largely or entirely fictive, it is color-coded black.) My thesis is that those stories that
But no matter where we are with these options or on this spectrum, it is tricky to fit together the historical and situational contexts of Galilee, Judaism, Jesus' ministry, and the early church. For those of us who teach to predominantly Christian students, we want to emphasize the errors of Christianity on behalf of women without initiating or fostering anti-Semitism or anti-Judaism. I hope that I am erring on the left end of the spectrum, that is, Jesus within a communal emancipatory Jewish framework that affirms the diversity as well as a progressive tendency on the part of women within first-century Judaism.
As the second point to this introduction, I have surveyed other profiles based on the findings of the Jesus Seminar database to sample the kinds of profiles that Fellows have written over the past four years since the initial database was completed. This representation includes Charlie Hedrick's "Profile Under Construction", which sets up the task and inherent problems, and Hal Taussig's and Roy Hoover's profiles of Jesus as sage.
Charlie Hedrick includes the following eleven premises as a preface to any profile of Jesus based on the Jesus Seminar database: 1) the early Christian gospels, both canonical and non-canonical, are theological interpretations of Jesus and all information they contain serves the interest of early Christian faith in some way; 2) we have no verbatim sayings of Jesus in early Christian literature and what is attributed to Jesus has been given its present form in the early Christian movement, both in the oral period and later when the traditions had been reduced to writing; 3) the words attributed to Jesus in early Christian literature are the words of early Christian faith, and their description of its 8 Thanks to Paul A Laughlin for this suggestion.
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The Complete Gospel: Jesus and women activities constitutes the early Christian view of how the Christ ought to comport himself~ 4) we may hope to hear an echo of the voice of the historical man, and sketch in barest outline some details of his life~ 5) the criterion of dissimilarity/distinctiveness is the most reliable tool in the search for the words of the historical man; 6) the findings of the Jesus Seminar constitute an irreducible minimum of the historical data; 7) it is not possible to know what Jesus thought of himself; 8) inferences may be made from the historical data (an inference is a reader's interpretation of data and should not be confused with the data itself); 9) the data will allow different inferences; 10) a reconstructed Jesus is not Jesus as he actually was, but Jesus at his most radical dimensions and the reconstruction, if it is reliably done, has eliminated much of what Jesus had in common with first-century Palestinian Judaism and earliest Christianity; 11) thus we can hope to see the historical man only in his most radical dimensions. 9 This preface' sets the scene for most of us working with the database. Hal Taussig's '''Cynic Sage", for example, does not differ markedly from other now familiar portraits already painted by, among others, John Dominic Crossan, Marcus Borg, and Burton L. Mack.
1O Taussig maintains that there are four strains of historical Jesus research bedrock which fit together into the sage profile: 1) the meals of Jesus, i.e., his status as a regular guest sage at meals with the disreputable which is resonant of the honor and shame codes concerning with whom one associated;lI 2) Jesus' "missional" instructions to his followers; 3) the relatively iconoclastic character of Jesus' core teachings; and 4) Jesus' association with "tax collectors and sinners", a popular Since my specific interest is in Jesus' historical relationship to and attitude toward women, I am testing these general profiles against those pericopes where women account for part of the activity. Of the seven or eight pericopes that include women as characters in Mark's narratives and parallels, only three of them are color coded pink (verifiably historical), four are gray (doubtful or cannot really tell) and one is black (undoubtedly a construction on the part of the evangelist). In other words, the database for authentic sayings and deeds of Jesus excludes the familiar stories of Jairus' daughter, the SyrophoenicianlCanaanite woman, the widow's mite, the anointing in Bethany, and the women at the tomb as being historic scenes in Jesus' life. The ones that can be found in the "historically accurate" database in Mark include the stories of Simon's mother-in-law, the bleeding woman, Jesus' family, and the witnesses at the crucifixion and burial. However, I will give special attention to Mary of Magdala via John's gospel. The 12 Taussig, "Jesus in the Company of Sages", Forum I, 2 (1998) pp 399-429. 13 Hoover, "Radical Idealist, Iconoclastic Sage, Enigmatic Reformer: A Profile of the Historical Jesus", in Westar Institute Seminar Papers (Fall, 1996) pp 1-7.
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Digitised by the University of Pretoria, Library Services • Jesus was about thirty years old when he began his work [Luke 3:23a].
• [And] Simon's mother-in-law was in bed with a fever, and they told him about her • When the sabbath day arrived, he started teaching in the synagogue; and many who heard him were astounded and said so: "Where's he getting this?" and "What's the source of all this wisdom?" and "Who gave him the right to perform such miracles? Isn't he Mary's son? And who are his brothers, if not James, 14 See Appendix for complete color-coded list.
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The story continues after Jesus grows up and begins performing miracles. Of the briefest of miracle stories, there has been much ado about the Greek phrase KUI OlllKOVEt UU'tOIC;
(and she served them), with the possibility that Simon's mother-in-law may have been given some sort of official capacity within the early church (an unexpected fork in the road, to be sure, but one that the evangelists take, not the historical Jesus), and, more importantly, further ado about the female specificity of the character who is healed, especially if women were not in fact particularly esteemed.
Jesus continues with more turns in the road by curing more women, with special mention of the woman who had been bleeding for twelve years. (In a previous article, I
caution us to avoid jumping to the conclusion that this is necessarily a breaking of the purity code.)16 The importance of the story in this instance is her female specificity and a cure.
In the next peri cope, while the crowds are wondering where Jesus gets his authority, the composition of his family is confirmed once again with an apparent fatherless household, but one that includes the name of the mother and the mention of sisters.
And what were the teachings? The Jesus Seminar affirms the centrality of God's imperial rule. And according to the Fellows, the parable of the leaven "transmits the I~ Dov Dushan. an Israeli tour guide, offers a common-sense approach to the virgin birth: when the early teen-aged Mary told her orthodox parents that she was pregnant and that it was a miracle because she had not had sexual relations with anyone, they did what most of us would do -believe in the miracle rather than have her stoned to death! 2) The act of "concealing" the leaven is a strange and insidious way to mix yeast and flour .. However, even though the leaven has been hidden and, therefore, unseen, the rising of the bread will make it quite obvious. 3) One would also wonder why the woman was baking so much bread, i.e., fifty pounds of flour worth.
It is undoubtedly an echo of Sarah in Genesis 18, who bakes cakes of fifty pounds of flour to give to her heavenly visitors after hearing that in her old age, she is to bear a son:
"Fifty pounds of flour, it seems, is a suitable quantity to celebrate an epiphany -a visible, though indirect, manifestation of God". 20
The parable of the empty jar immediately follows the parable of the leaven in Thomas and, in contrast to the woman baking bread, the woman with the empty jar is not attentive or purposeful, and therefore, the Father's imperial rule slips away. Some of the Fellows judge the parable of the empty jar to be a parody of the story of Elijah and the widow in 1 Kings 17:8-16. For our purposes, the woman's inattentiveness points to another tum in the road: that is, God's domain is unnoticed, perhaps invisible, unexpected, and modest. And yet another parable illustrates God's imperial rule, not through the unexpected worth of a small coin to the homemaker (after all a penny was worth three 17 Funk, The Five Gospels, p 195. And so this narrative begins with an unwed mother; jumps to Jesus' adulthood with the ordination of an older woman; includes stories of women with whom he may be breaking the purity code; contains unexpected definitions of God's imperial rule through the traditional role of women as homemakers in first-century judaism; offers reminders of an incomplete, thus matriarchal, family; recounts stories of a demanding woman, sinners and female followers; and concludes with a female witness to the resurrected Lord -all unexpected turns in the road, to say the least. I would, therefore, add to the profiles of the "male" Fellows in the Jesus Seminar that the small core corps of women in the gospel story constitutes the entire essence of the historical Jesus: he was born to a single woman, he healed women, his most authentic teachings contain female characters and roles, he was crucified while the women watched, and Mary's vision of a resurrected
Lord have remained with us for two thousand years -quite a simple history, really -in fact, the Complete Gospel. 21 Funk, The Five Gospels, p 158.
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